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The self then ought to be the adhishthana whose genera^
nature alone is cognised and not the specific nature. Bu^
such a thing is impossible in the case of the self.  And
finally the adhishthana must exist external to the percipient.
All difficulties make the anatmadhyasa on the self impos-
sible, Hence the objector asks;

The object exists external to the percipient in every
adhyasa. Here we have the 'karana dosha\ the doshas Itk^
timira (darkness) attached to the sense-organs.  Due to
these doshas we apprehend only one 'amsa' of the object
and we are prevented from cognising the other 'amsa".
Such a thing is not possibig here. The self is not brought
about by any cause other than itself; and this rules out the
(amsavabhasa5 (non-appearance) due to the dosha of the
cause; This is impossible with regard to consciousness,
which is 'niramsa9 (partless) and 'svayam jyothi' (seif"
luminous). But is it not a fact that there is the anava-
basha of Brahma svarupa ?  No, for if this were true?
this 'anavabhasa' would not give rise to the 'anavabhasa^
and 'viparyasa' of the self.  When the shukti is not appre--
bended, do we have the non-apprehension or ^viparyasa*
of the pillar ?

But the self is not different from Brahman, for it is
said 'anena jivena atmana anupravisya\  And hence this
non-apprehension may be said to belong only to the self.

If this position were accepted then it is absolutely
impossible to have avidya in the self.  The self is of the
nature of vidya.  And the text 'tasya bhasa sarvam idam<
goes to show that everything is made manifest only by the

consciousness which is the self (Padmapada).
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